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EDITORIAL 
BELIEVERS AND WORSHIPERS 


In the first chapter of Romans, Paul indicts the whole of our race 
for shifting their worship from the Creator to the creature. Notice, 
Paul does not indict them for ceasing to worship, but for changing the 
object of their worship. In our day it is common to meet individuals 
who claim not to be “religious.” They might style themselves as 
atheists or agnostics, or simply as “non-religious.” However, in what- 
ever manner they view themselves as being “non-religious”, they are 
deceived. The apostle leaves room for only two classes of humans, and 
religiously speaking both classes are worshipers: there are Creator 
worshipers and there are creature worshipers. To be human is to bea 
believer or a worshiper of something or someone that we consider to be 
ultimate or foundational to the existence of the cosmos and our life in 
it. Talk to an atheist and you are talking to one kind of nature 
worshiper. If the atheist you are talking to is an individualist then the 
god of his idolatry is, likely, “the man in the mirror.” If the individual 
you are talking with is a New Ager then the cosmos is god and so are 
they. Remember the scene on the beach in “Out on a Limb?” Shirley 
MacClain was coached by her guide to shout “I am god” repeatedly, and 
then with feeling. Carl Sagan in his PBS series Cosmos states one of 
the fundamentals for all creature worshipers, “The cosmos is all there 
is, all there was, and all there ever will be!” How does Sagan know 
that? Does science teach that? Hardly. When Sagan says that, he is 
speaking as a believer, a nature or creature worshiper. Are there 
believers and non-believers? With regard to any particular creed, or 
Christianity in particular, there are believers and non-believers; but 
with regard to faith in something or someone that the individual 
considers to be foundational to the existence of the cosmos and our life 
in it there are only believers. 


Editor’s Note: Excerpted from the Spiritual Counterfeits Project Newsletter, 
Vol.15:1, 1990, pp.9-10. This excellent, always well-informed Newsletter is 
published by the Spiritual Counterfeits Project, P. O. Box 4308, Berkeley, CA 
94707. 


CSSH Quarterly 
Vol. XIV, No. 4 (Summer 1992) 


ANNOUNCEMENT 
CALL FOR PAPERS 


High quality papers for the Third International Conference on 
Creationism (ICC), 1994, Pittsburgh, PA, are now being invited for 
submission. In comparison with previous ICC’s the theme of this ICC 
has been broadened to Developing and Systematizing the Creation 
Model of Origins. In keeping with this theme, this conference is 
intended to be a “working” conference. 

The interested author should submit a 500 word summary of his/ 
her paper no later than 31 January 1993 to the ICC, Technical Review 
Committee (TRC), P.O. Box 99303, Pittsburgh, PA 15233. Early sub- 
mission is highly recommended. 

Each submitted summary will be evaluated for possible inclusion 
into the review process. If this summary be accepted, the author would 
then be assigned an editor who would work with the author to improve 
his/her paper, and who would have jurisdiction over its final accep- 
tance. 

Papers that in some way deal with the age of earth/universe 
should be from a young-earth perspective, or should offer a positive 
and constructive criticism of the perspective. 

The Conference theme is partitioned into many important catego- 
ries and sub-areas in the list given below. Each prospective author, 
with the submission of his/her summary, must explicitly indicate what 
category and sub-areas best classify his/her paper. The ordering of the 
major categories in the following list is judged to reflect their respec- 
tive logical importance and need in the present development of the 
creation model of origins. 


I. PHILOSOPHY of SCIENCE IV. SOCIAL SCIENCES 


1) Biblical Hermeneutics AND HUMANITIES 

2) Biblical Studies 1) Philosophy of History 

3) Scientific Methodologies 2) Origin of languages and culture 
4) Comparative Philosophy 3) Archaeology 

5) Education 4) Comparative Mythology 

6) Arts 5) Psychology 

Il. LIFE SCIENCES V. EARTH SCIENCES 

1) Biogeny 1) Geo-chronometry 


2) Antediluvial Biogeography 2) Atmospheric Sciences 
8) Postdiluvial Biogeography 3) Oceanography 


4) Systematics 4) Geophysics 

5) Genetics 5) Hard Rock Geology 
6) Sedimentary Geology 

Ill. ASTRO-SCIENCES 7) Paleontology 

1) Astro-chronometry 8) Glaciation 

2) Cosmogony 9) Geomorphology 


3) Cosmology 
4) Planetary Geology 


THE PERILS OF 
THEISTIC EVOLUTIONISM 


Jean-Marc Berthoud 


Theistic evolutionism posits the death of living beings (animals 
and men) as the mechanism of evolution and places it prior to and 
independent of the Fall of man. It must be pointed out that this is true 
not only of the death of man but equally of the death of animals. On 
this point consider the implications, among others, of the spiritual 
uncleanness which accompanies the contact of man not only with 
human corpses but also with animal cadavers. Thus the death of an 
animal does not make one less unclean than that of a man. The 
existence of unclean animals also shows clearly the effects of sin upon 
the animal world. The sense of this uncleanness is evidently not 
simply that of hygiene or ritual. By sin death entered the world, the 
cosmos, not only the limited domain of the life of man. These two 
consequences of the sin of Adam, so strongly attested by the Pentateuch, 
could not have existed in this form in an entirely good world. In the 
theistic evolutionist system it is no longer sin which makes death 
penetrate the world, but rather death precedes the appearance of sin. 
Theistic evolutionism ultimately empties the atonement itself of its 
unique sense of salvation: the death of a Savior as propitiation for the 
sins of the world, since death is no longer the wages of sin. 

It is one thing to affirm one’s faith in the inerrancy of all the Bible, 
and another to apply it to the establishment of the biblical text and to 
the exegesis of the texts read, not according to the hypotheses of 
rational critique, of theological science or of literary studies, but ac- 
cording to the analogy of the faith itself. The debate in our evangelical 
circles is today about the interpretation of the Bible, and no longer only 
about the question of its inerrancy. Theistic evolutionism represents 
here a rationalistic temptation of the creative omnipotence of God. 
This is an aspect of evangelical rationalism which we must fight 
without respite in order to preserve the apostolic Faith for this genera- 
tion. 

In the modern world, at least since the Renaissance, we are con- 
fronted with an enemy whose constant aim behind divers fronts is the 
suppression of any and all true knowledge of God’s transcendence. 
Philosophical idealism is a movement which moves manifestly in this 
direction, from Occam to Descartes, from Kant to Wittgenstein and 
Lacan. In politics the social contract of Hobbes, Locke and Rousseau 
with its nominalist and atomist view of society is nothing else but a war 
machine to eliminate all transcendence in the political area. The 
juridical positivism of Kelsen and many others serves to eliminate all 
reference to a transcendent Law in the legislation of our nations. 

Today the doctrine of creation is attacked everywhere in all areas: 
exegetical, philosophical, scientific, political, social, economic, etc. All 
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these areas are the object of attacks by one single system of error. There 
is a coherence in this system of error which cannot be strictly compart- 
mentalized within exclusively exegetical, biological, historical or philo- 
sophical aspects. If the creation order is correct in one particular 
domain, it can only be so in all the others as well, because creation is 
one. We must deal with a coherent universe, coherent because coming 
from the hands of One God, and not with multiverses, expressions of a 
polytheistic pluralism! The Word of God is normative for all areas. 
Thus, in all domains the created order is denied by an evolutionistic 
dialectic in favor of an evolution, a progress which brings about evi- 
dently the destruction of all creation order, of all divinely established 
order. Dr. A. J. Monty White explains this double coherence in his 
recent article, “The Doctrine of Creation: a Foundational Truth” (Judg- 
ment and Reconstruction, No. 6, Feb. 1990, P.O. Box 1, Whitby YO1 
1HP, United Kingdom). 

We find a remarkable analysis of the interference between the 
evolutionist hypothesis specifically applied to biology and the religious 
domain in the chapter entitled “The Evolutionistic Interpretation” of 
the latest work by the Anglican theologian P. E. Hughes, The True 
Image (Eerdmans, Grand Rapids, MI 1989). In describing a tradition 
whose end result is the syncretism of Assisi, Toronto and Canterbury 
{recent multireligious conferences initiated by Pope John Paul II], he 
shows very well how biological evolutionism and an allegedly Christian 
spirituality can corrupt each other. Thus one arrives by the application 
of evolutionistic theories to spiritual realities at a neo-pagan universal 
syncretism, decked out today as the so-called New Age of which we 
hear so much. This is one of the dangers from this evolutionism which 
is as illegitimate in the sciences as it is in the religious domain. The 
dialectic of the Hegelian type is perverse as a mode of thought wher- 
ever it manifests itself. For if God is One, His universe must also be 
one, and truth, despite the various modes of knowledge, must also be 
one. The system of Teilhard de Chardin is built upon the dialectic myth 
of biological evolution applied to the spiritual world. 

We see today everywhere the ravages brought about by the cock- 
eyed yet immensely influential idea of a universal spiritual evolution, 
of a human mutation ending in a super-humanity with divine preten- 
sions. Nazi evolutionism had already accustomed us to such aberra- 
tions. This evolution is supposed to lead us to that so-called 
transvaluation of all values predicted by Nietzsche, that demonic mad- 
man of genius. Here is the scope of the danger from today’s biological 
as well as ideological evolutionism, for as Jean Brun shows so well, 
scientific or philosophical evolutionism are fruits of the same poisonous 
tree, the dialectic (Philosophie et Christianisme, Editions du Beffroi et 
L’Age d’Homme, Quebec et Lausanne, 1988), and dialectical irrational- 
ism is nothing else but the devil’s claw. 

It is because they.sensed such a danger that men whose profes- 
sional competency can hardly be denied, have reacted so strongly and 
perhaps awkwardly against evolutionism, men like John Whitcomb, 
Henry Morris, Monty White, A. E. Wilder Smith, Edgar H. Andrews, 
Rousas Rushdoony, Jean Brun, Pierre Marcel, Pierre Courthial, and so 
on. Here are responsible Christians who still dare warn the flock of the 
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danger from the evolutionist wolves in scientific, philosophical or even 
“Christian” sheep’s clothes. But unfortunately there are other doctors, 
sometimes more capable and intellectually better armed, who, being 
too impressed by the conquering stance of a so-called science (Col. 2:8), 
and supported by the number and the consensus of an apostate civiliza- 
tion, dare not alert the people of God of the frightful danger threaten- 
ing it. 

In our time the power of the lie is such that those who do not watch 
out for it when reacting to such seductions, strongly risk being carried 
away by the prevailing current. But what is yet more grave, all the 
sheep who naively place their confidence in such shepherds will find 
themselves also carried away. 

If this battle exceeds by its scope everything we have seen in the 
past, it is hardly new. In the seventeenth century people had to choose 
between the pseudo-science of a Descartes (pure mathematical ratio- 
nalism based upon a most suspect pseudo-mystical experience) and the 
true experimental science of a William Harvey. Likewise in the nine- 
teenth century people had to choose between a Charles Darwin on the 
one hand, and Claude Bernard or a Louis Agassiz on the other. As the 
work of Torrance and of Jaki show, it is the same today. Torrance in 
particular shows us to what point the true scientific exegesis of the 
book of nature in its experimental modesty and humility before created 
reality is close in its proper procedures to the true exegesis of the 
biblical text. 

The whole Bible speaks to us of the events which constituted the 
universe with a disarming simplicity as of real events placed in space 
and time, to be understood as they are described by simple people 
without modern intellectual upbringing, as events which occurred 
within a limited period of time. During this creation time acted the 
whole power of the Creator, a power incomprehensible to men and their 
sciences. It is no more difficult to believe in the creation story as 
contained in the first chapter of Genesis than to believe in the historic- 
ity and the scientific truth of the surprising adventure of Jonah, and 
much more surprising yet, of that Jesus of Nazareth, the incarnate Son 
of the Father, Almighty God manifest in the flesh. Must we not beware 
of distancing ourselves from this simplicity of the Faith when exposed 
to the seductive attractions (accentuated by our tendency to a dis- 
placed and excessive respect for the fallible science of men) of a science 
which, as Jean Brun admirably shows, is so easily transformed in our 
day into an ersatz religion? Let us not forget that our predecessors in 
the faith were not idiots when they accepted the creation record as 
written with the simplicity of children. Our specific problems in this 
area are closely tied to the development of a civilization infected by the 
so-called enlighteners with a reason from which all knowledge of the 
Living and True God has been radically expelled. These exegetical 
problems have grown to the degree that a biological pseudo-science 
developed (or rather, more pseudo-religion than science!) which is 
aggressively anti-God and anti-Bible. Add to this the Kantian vision of 
the world which has become the intellectual consensus of the modern 
world, and which succeeded in eliminating from our civilization any 
idea of a general revelation of God in His creation. 
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In my opinion it is false to assert, as do many adversaries of 
creationism, that Genesis has nothing to tell us in the domain of 
science. Don’t we know today that the modern scientific enterprise has 
itself largely become possible only by the biblical cosmology? Whatever 
touches the Word of God is true. With regard to origins, when one 
really thinks about it, only Revelation could tell us of an event such as 
creation which by its very nature is outside the realm of any scientific 
investigation. All human speculations on origins can by the nature of 
the facts themselves only be more or less inconsistent. These idle 
speculations have today become so far-reaching that they even impress 
our best theologians, because these no longer really realize the magni- 
tude of Revelation of which they are the preservers, and of the great- 
ness of God the Creator. 


Editor’s Note: Jean-Marc Berthoud is the editor of the excellent Christian 
quarterly journal Resister et construire, Case postale 468, CH 1001 Lausanne, 
Switzerland, phone (021) 23 40 81. 


THE CREATION 
SPIRITUALITY 
OF FATHER MATTHEW FOX 


Ellen Myers 


On March 30 and 31, 1990 Father Matthew Fox held one of his 
internationally known “Creation Spirituality” seminars in Wichita, 
Kansas. The seminar took place at St. Paul’s United Methodist Church 
and was sponsored by the Acuto Center for Renewal and Prayer at- 
tached to the Wichita convent of the Sister Adorers of the Blood of 
Christ. Pre-registration for the seminar was $60 per person, registra- 
tion at the door $75, not exactly geared to poor people. Sister Rita Robl, 
director of the Acuto Center, told this writer during a telephone inquiry 
that some 350 persons attended the seminar. 

Besides the March 30/31 seminar, the Acuto Center also conducted 
a 6-week course on Fr. Fox’s “creation spirituality” in January and 
February 1990, using his book Original Blessing as the text. Session 
titles included “Earthiness as Blessing”; “The Motherhood of God”; 
“Recovering the Cosmic Christ”; and “Compassion—Erotic Justice.” 
The course was taught by Sister Patricia Ann Hatcher, ASC, profiled in 
the January/February 1990 issue of Creation Magazine, edited by Fox. 
Sister Patricia Ann’s spiritual odyssey is interesting; she traveled from 
Liberation theology in 1974 to Creation Spirituality in 1975 and Global 
Education Associates in 1976. In 1988 the World Instant of Coopera- 
tion named her the winner of its Peacemaker’s Award for work in the 
Wichita community. 

Fox, a Dominican priest, is the founding director and on the faculty 
of the Institute in Culture and Creation Spirituality (ICCS) at Holy 
Names College in Oakland, California. He is an internationally known 
author whose books include The Coming of the Cosmic Christ; Whee! 
We, Wee All the Way Home: A Guide to a Sensual, Prophetic Spiritual- 
ity; and Original Blessing: A Primer in Creation Spirituality, about 
which more below. 

The ICCS, founded in 1976, offers a Master of Arts in Spirituality 
at $7,800; a 9-month Certificate at $7,300; and fall and spring 4- 
months-sabbaticals at $3,600 (housing and food not included). There 
are three track options: (1) Culture and Spirituality, centering on “deep 
ecumenism,” art, and education; (2) Geo-Justice and Spirituality, 
centering on (a) global peace and global spirituality; (b) “HOW CRE- 
ATION BINDS all peoples and cultures together”; and (c) developing “a 
spirituality of compassion which ... engages in the struggle for social 
transformation.” Finally, track (3), creation spirituality and psychol- 
ogy, “revisions psychology in light of the ancient belief that psyche and 


cosmos are one ... “ The ICCS also sponsors summer institutes and 
workshops in Creation Spirituality in various parts of the country. A 
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1990 ICCS brochure begins with a glowing endorsement by Thomas 
Berry, president of the World Teilhard Foundation, and states that 
“ICCS offers a unique program of courses emphasizing the integration 
of ART, MYSTICISM, and SCIENCE to AWAKEN THE COSMIC 
CHRIST in each individual and in society.” The faculty includes the 
famous witch Starhawk and Brian Swimme, author of The Universe is 
a Green Dragon, and co-author with Fox of Manifesto for a Global 
Civilization. 

The ICCS and Fox’s “creation spirituality” are thus clearly closer 
to the cosmic evolutionist views of Pierre Teilhard de Chardin and the 
agenda of the New Age Movement than to biblical Christianity. Never- 
theless Fox rejected the “New Age” label in a March 31, 1990 interview 
with a Wichita Eagle reporter, though he also affirmed his openness to 
New Age ideas. After a 4-year investigation by Cardinal Joseph 
Ratzinger the Vatican forbade Fox to teach his views during 1989. Fox 
used his year of silence to travel to Central and South America and to 
Europe to meet with other Catholics criticized by the Vatican. Fox said 
Vatican criticism against himself might resume, but that he felt some 
of his views were being adopted, for example in a public letter by Pope 
John Paul II on ecology. 

At the February 3, 1990 Midwest Conference on Creation Spiritu- 
ality in Rosemont, Illinois sponsored by “Chicago Call to Action,” Fox 
urged his audience to build a new church of the people. He said 
Western Christians could learn bravery from Third World “martyrs” 
who in turn would learn cosmology, defined as the study of the 
universe and its origin and evolution, from the West. He called for the 
granting of separate rites to black Catholics and Native Americans, the 
opening of full church ministry to women, and attacked all “fundamen- 
talism” including “Vatican literalism.” 

In the well-known Catholic journal The Wanderer (April 26, 1990) 
George A. Kendall describes Fox’s “creation spirituality” after attend- 
ing Fox’s lecture at Ann Arbor, Michigan. Kendall begins by singling 
out Fox’s call for a return to worshipping the earth as “Goddess” and 
“intense focus on feminine images of the sacred.” According to Kendall, 
Fox 

sets up the earth, as the cosmic principle of creativity, in 

the place of God, the uncreated creativity, and thus erects 

a thoroughgoing pantheism. ... The earth, set up as the 

kind of power Fox makes it, is a terrible, evil power over 

us, a power which demands, for instance, that we sacrifice 

all human civilization in order to restore a pristine earth 

which was never part of God’s plan for the world, or that 

we destroy millions of babies in abortion chambers to save 

the earth from the alleged perils of overpopulation. 
Kendall deals with Fox’s support of the ideologies of feminism and “gay 
rights” by pointing out that these ideologies, contrary to the Church, 
“see human beings as so many isolated individual atoms, each of which 
seeks only its own ‘fulfillment,’ ‘self-actualization,’ or whatever. These 
ideologies thus destroy that central unity, the family, on which the 
health of every society depends so totally.” Kendall’s most important 
comments, however, concern Fox’s very concept of “creation spiritual- 
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ity” and deserve being quoted at some length: 
Some years ago, when I first heard that there was a Fr. 
Fox teaching something called “creation spirituality,” I 
was intrigued, ... because it was my own belief that affirm- 
ing the goodness of the creation is at the heart of Chris- 
tian Spirituality, and that too many Christian thinkers 
had neglected it. 
But when I actually did learn more, I realized that the 
whole problem with Matthew Fox’s “creation spirituality” 
is that it is not a creation spirituality at all. It is a sham, 
a lie, and a deception, because ... in fact, like all the anti- 
Christian ideologies which proliferate today ... it rejects 
the creation and wants to destroy it. ... 
When Fr. Fox affirms the goodness of the “creation,” he is 
making a different statement than the orthodox Christian 
... For the orthodox Christian, the creation, the world, the 
cosmos, the universe ... is a finite community or family of 
particular beings, each of which is what it is and nothing 
else, but each of which is related to every other and has a 
place in a universal order which God gave it. 
God is of course present throughout this community of 
beings, and His light shines through them so that in some 
way He can be known through the things He has made— 
yet they are in no way identical with God nor God with 
them. The unity of this cosmos, as orthodox Christians 
understand it, is a unity of community, not one of identity, 
where all particular beings are swallowed up in some kind 
of undifferentiated unity. ... The Church has always af- 
firmed this created world, especially in opposition to the 
various gnostic groups which, through the centuries, have 
tended to reject it, seeing its finitude, its particularity, 
and so forth, as representing a kind of fall from the only 
perfect reality, which is God Himself. 
To get an idea of what Fr. Fox means when he talks about 
the creation, we could practically reverse everything said 
above. Fox refuses to think in terms of any clear distinc- 
tion between the creation and the Creator. He complains 
that ... “too many Westerners still think of God as up there 
someplace,” an error which he dismisses as “theism.” “We 
have to let go of that theistic God and enter into the deep 
mystical tradition of panentheism ... “ 
These are not the statements of someone who merely 
believes that God is present in all creatures. ... They are 
the statements of someone who deeply resents and hates 
the very notion that God is in any way distinct from the 
creation and in any way transcends it. 
Whatever disclaimers he makes to the effect that he is 
teaching “panentheism” (God is in all things) rather than 
“pantheism” (God is all things), nearly everything he says 
is consistent with the latter, not the former. 
This means that when Fox speaks of the creation, he does 
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not mean the creation at all ... Rather, he means a divine 

cosmos which is God. But this is an entirely different kind 

of entity than the actual, non-divine world which God 

created. In doing so, he is of necessity rejecting the real 

creation. ... It only makes sense to talk about creation if 

there is a Creator and the two are not the same. ... So in 

reality, his creation spirituality ... is actually a rejection of 

God’s creation. It is an anti-creation spirituality. 
Kendall relates other details of Fox’s program to this fundamental 
point, stressing especially Fox’s idealization of a primitive society, 
sometimes expressed in bizarre extremes such as Fox’s claim that 
forcing children to learn to read is “adultism.” When someone asked 
Fox about the “dark side” of the cosmos, such as natural disasters or 
pestilences, Fox responded that we must stop looking at the cosmos in 
anthropocentric terms. If human beings, even great numbers of them, 
perish, it is not really important in terms of the cosmos as a whole, of 
which man after all is but an insignificant part. Similarly, the abortion 
holocaust is insignificant compared to the concerns of ecology. Kendall 
rightly concludes that Fox completely denies man’s special role in God’s 
creation according to Genesis, and that Fox’s creation spirituality “is 
thus really anti-creation spirituality—it is a demonic spirituality, de- 
structive of God’s creation.” 

Fox’s Original Blessing: A Primer in Creation Spirituality Pre- 
sented in Four Paths, Twenty-Six Themes, and Two Questions (Santa 
Fe, NM: Bear & Company, 1983) fully confirms Kendall’s evaluation 
and reveals numerous other crucial divergences of Fox’s “creation 
spirituality” from the biblical creation perspective. First is Fox’s 
painstaking effort to present God as both male and female, with em- 
phasis on the latter, including by androgynous renderings of Bible 
passages. Thus Psalm 150:1, 3-6 is cited as “Praise God in his temple 
on earth, praise her in her temple in heaven, praise him with blasts of 
the trumpet, praise her with lyre and harp” and so on, alternating 
“him” and “her” in subsequent lines (p.116). Obviously Fox does not 
attribute any importance to the fact that Jesus Christ, the Father’s 
express image and likeness (Col.1:15), is God’s Son, not “Son/Daugh- 
ter.” Fox fully accepts the “higher critical” view of all Scripture, which 
allows him to pick and choose between his several “Yahwist authors,” 
Isaiah and “Deutero-Isaiah,” and so on. No one at all familiar with the 
Bible would fail to notice Fox’s eclectic use of it to buttress his own 
views. 

Throughout his book Fox pushes his “liberationist” political agenda 
of socialism, feminism, gay rights, “global” ecology and one-worldism. 
On the second page of the text he says that “Above all, the people have 
become victims—victims of world wars, massive military taxes, need- 
less unemployment, dire conflict between haves and have-nots” (p.10). 
Man’s sin is conspicuously absent from this list of man’s chief problems. 
We soon learn why: Fox attacks the biblical Christian “fall/redemption 
model of spirituality” which is “dualistic and patriarchal” and begins 
with “sin and original sin” (p.11). This point is so important to Fox that 
he devotes a lengthy appendix (Appendix B, pp.316-319) to listing the 
differences between the “fall/redemption spirituality” he rejects and 
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the “creation-centered spirituality” by which he would supplant it. For 
example, in the “fall/redemption” model, suffering is “wages for sin,” 
for Fox it is “birth pangs of universe.” The Bible says God created all 
things perfect, “good” and “very good” in His sight (Genesis 1), and that 
man’s sin brought about suffering (Genesis 3). It has nothing to say 
about suffering as “birth pangs of universe.” For the “fall/redemption” 
model, death is “wages for sin,” for Fox it is “a natural event, a prelude 
to recycling and rebirth.” The Bible says in Romans 6:23 that “the 
wages of sin is death.” Fox’s view of death is taken from evolutionist 
Hindu mysticism. For “fall/redemption theology” holiness is “quest for 
perfection,” for Fox it is “cosmic hospitality.” This point comes up again 
when Fox contrasts the biblical call to purity from the world with his 
own definition of holiness as “Hospitality to all of being.” If this means 
anything, it means that a Foxite ought to be hospitable to Hitler and 
his Nazis, and, of course, also to the people he rejects so angrily, biblical 
Christian “fundamentalists”! We could go on and on, but these ex- 
amples give sufficient flavor of the whole. 

A major theme of Fox’s “creation spirituality” is evolution. The 
first longer reference is most significant and sets the tone for all others 
and for “creation spirituality” as a whole: 

Fall/redemption theology concentrates on sin—yet sin, 

after all, is part of the anthropomorphizing of our exist- 

ence. For if the universe is twenty billion years old, 

human sin is only as old as humanity or at most four 

million years old. This means that fall/redemption theol- 

ogy leaves out nineteen billion, nine hundred ninety-six 

million years of divine/earthly history! One result of this 

rather substantial lacuna is, ironically, the very trivializing 

of sin, the inability to grasp sins like genocide and ecocide 

and biocide of which the human race is fully capable. 

(p.19) 
Fox’s “creation spirituality” is really “evolution spirituality.” Consider 
this quote: “My most recent beautiful experience was taking a break 
from writing this book to walk in newly fallen snow ... What beauty! 
Sticking to all the branches of the trees, covering all of creation under a 
common blanket of white and warmth. Think how the cosmos yearned 
for twenty billion years to show off this one day of a snowfall’s beauty!” 
(p.219) The Christian believer in biblical creation also rejoices in the 
beauty of newly fallen snow, but he praises God, the personal, sover- 
eign Creator Who designed this beauty within His original creative 
decree, and created man in His own image and likeness, uniquely able 
to appreciate and rejoice in this beauty. Fox’s understanding of beauty 
is evolutionist and dialectical: “Beauty is a microcosmic intuition of a 
macrocosmic reality: Blessing does prevail, life and death, pain and joy, 
dark and light, conflict and resolution of conflict, commitment and 
letting go, are all connected” (p.218). It is a passage reminiscent of the 
perverted Marquis de Sade’s assertion that “What is, is right.” Not for 
Fox the promise of Isaiah and Revelation that God will make all things 
new, and that in His new heaven and earth He will wipe away all tears: 
“There shall be no more death, nor sorrow, nor crying, no more pain, for 
the former things have passed away” (Rey.21:1-5). Fox implicitly denies 
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the eternal separation between God’s own overcomers, and the 
unrepentant “cowardly, unbelieving, abominable, murderers, sexually 
immoral, sorcerers, idolaters, and all liars” consigned to hell (Rev.21:7- 
8). This is because his “evolution spirituality” accepts and even em- 
braces pain, tears, darkness, bloodshed, murder, and any and all sex, 
all part of the suffering indispensable as “birth pangs of universe.” In 
principle no act is excluded as too morally repulsive. Logically adher- 
ents of “evolution spirituality” should accept incest with minor chil- 
dren and the lifelong emotional scarring it causes along with “gay 
rights.” After all, this outrage to children and their innocent suffering 
matter little within the “non-anthropocentric” world view in the twenty- 
billion-year-old evolutionary cosmos. On the contrary, this is part of 
the dialectic of “blessing”! Fox’s “evolution spirituality” is satanic to 
the core in its rejection of both God and man. It is not true that Fox has 
no redemption in his spirituality; only for him the redeemer is not 
Jesus Christ’s death on the cross, but rather, incredibly, “tragic evil,” if 
deliberately made part of our lives. He writes: “Tragic evil, then, is 
redemptive. ... But to achieve its power, evil itself must become part of 
our dialectical way of living; it cannot be controlled by dualistic rela- 
tionships to it. Beauty is born of the coupling of love of life and its 
harmonies with pain at life and its discords” (p.213). Leaning on his 
favorite author, Meister Eckhart (1260-1329; posthumously convicted 
of heresy by the Catholic Church), Fox urges his disciples to embrace 
and abandon themselves to God as “superessential darkness,” and to 
nothingness (p.137ff., p.154-55). Yet we read in 1 John 1:5: “This is the 
message which we have heard from Him and declare to you, that God is 
light and in Him is no darkness at all.” Jesus Christ says: “I am the 
light of the world. He who follows Me shall not walk in darkness, but 
have the light of life” (John 8:12). Fox counsels that “We also need to 
let sin be sin for a while. To allow sin its rightful and even instructive 
place in our own and others’ lives. Not to do this is to multiply the sin” 
(p.161). Yet we read in 1 John 1:6: “If we say that we have fellowship 
with Him [God], and walk in darkness, we lie and do not practice the 
truth.” In whatever Fox teaches on God as darkness and man’s em- 
brace of darkness our Lord Jesus Christ’s words apply: “If therefore the 
light that is in you is darkness, how great is that darkness!” (Matthew 
6:23). 

In this connection Fox cites Norman O. Brown, the neo-Freudian, 
Zen Buddhistic mentor of the lawless college youth of the 1960s. 
Besides Meister Eckhart, Brown, Pierre Teilhard de Chardin and 
Gandhi, Fox reveres a number of medieval women mystics. This writer 
is familiar with one of them, Julian of Norwich (1342-1415) and her 
book The Revelations of Divine Love, and cannot agree with Fox that 
she belongs in his list of ancestors of his “creation spirituality.” Her 
respect for the Church and its orthodox teachings is evident through- 
out her book. Her recognition of God and Christ’s mother-like, nurtur- 
ing qualities (borne out by Scripture itself) by no means makes her a 
precursor of contemporary feminists and adorer of their female “god.” 
The Place of others in Fox’s “Family Tree of Creation-Centered Spiritu- 
ality” (Appendix A, pp.307-315), such as St. Francis of Assisi, St. 
Thomas Aquinas, or Erasmus, to name some obvious examples, may 
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thus be likewise unjustified. Certainly Fox was wrong in listing our 
Lord Jesus Christ in his “Family Tree” and in awarding Him his 
highest mark of five stars. Our Lord came to fulfill God’s law, not to 
break it (Matthew 5:17-20). He taught us to pray to God as “Our 
Father” (Matthew 6:9). He told us that we must be born again from 
above, or we could not see or enter the Kingdom of heaven (John 3:3, 5, 
7), while Fox says we should all consider ourselves “royal persons,” 
kings/queens in the kingdom. Our Lord was named “Jesus” because He 
saves us from our sins (Matthew 1:21). He clearly warned us of eternal 
damnation in hell for unrepentant sinners (Matthew 25 and elsewhere 
in Scripture). He confirmed the creation account of Genesis, at the 
same time reiterating His Father’s creation decree that a man should 
marry a woman, not another man (Genesis 1:27, 2:24; Matthew 19:4-5). 
Over and over again our Lord Jesus Christ’s words plainly contradict 
Fox and plainly affirm the orthodox, biblical, “fundamentalist” Christi- 
anity Fox rejects. 

Fox recommends that the Bible ought to be reread with the themes 
of his own “creation spirituality ... posing the questions” (p.307), that 
is, superimposed upon Scripture as its guiding and interpreting prin- 
ciple. The Bible itself warns against such a practice (Deut. 4:2; 12:32; 
Rev. 22:18). Isaiah 8:20 tells us that if would-be teachers do not speak 
according to God’s law and testimony, there is no light in them. Fox’s 
teachings clearly fall under this condemnation. 

In conclusion, then, Fox’s “creation spirituality” is in reality an 
anti-creation or evolution spirituality, which all Christian believers 
must reject root and branch. “For what fellowship has righteousness 
with lawlessness? And what communion has light with darkness? And 
what accord has Christ with Belial? Or what part has a believer with 
an unbeliever? Therefore come out from among them and be separate, 
says the Lord. Do not touch what is unclean, and I will receive you. I 
will be a Father to you, and you shall be My sons and daughters, says 
the LORD Almighty. Therefore, having these promises, beloved, let us 
cleanse ourselves from all filthiness of the flesh and spirit, perfecting 
holiness in the fear of God” (2 Corinthians 6:14-15, 17-18; 7:1). 


The author thanks her beloved friend in Christ Mary Jo Heiland for indispens- 
able help in obtaining research materials for this article. 
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ENVIRONMENTALISM — 
LEADING MANKIND DOWN 
THE GARDEN PATH 


Carl E. Bruce 


For more than two decades our country has been under siege—not 
from the outside, but from a strong inside force that has been trying to 
change our basic system of government. This force, the “Environmen- 
tal Party,” has made a “crisis” of every environmental problem to come 
along; and even though every “crisis” has been scientifically proven 
wrong or averted, they still gain power and support. Where are they 
leading? 

The foundation underlying the ecology movement is not scientific 
fact and love for nature but a religion—the worship of nature as a 
supreme god, mother, and creator of all. This religion is the heart of 
the environmentalist way of thought: Man, as a creation and son of 
nature, is subject to nature and not vice versa. Any attempt by man to 
act in authority over, to utilize or structure nature will result in 
damage to the perfect balance and order already present. 

The environmentalist blames the Judeo-Christian belief in one 
true God Who reigns from heaven and His commandment to “...Be 
fruitful, and multiply, and replenish the earth, and subdue it: and have 
dominion over the fish of the sea, and over the fowl of the air, and over 
every living thing that moveth upon the earth,” (Gen. 1:28) as being the 
root of man’s problems.' It is through this command and the Bible’s 
express advocacy of the rights of each individual that godly men set up 
the free enterprise system. Thus, by extension, the environmentalist’s 
most abhorred system of government is the free enterprise system. 

The free enterprise system at its purest focuses solely on indi- 
vidual freedoms. It allows each and every person to better himself or 
herself through hard work. It gives everyone the opportunity to gain 
rewards through diligence and innovative thinking. Under this sys- 
tem, man has advanced exponentially in every aspect of his life and 
simultaneously made better and more proficient use of his natural 
resources. The success of free enterprise in creating bounty has raised 
the standard of living worldwide and provided sustenance for growing 
populations. 

According to environmentalism this very success is in itself the 
worst product of free enterprise, precisely because it has made the 
world capable of supporting more people at a better standard. The 
environmentalist holds the free market system responsible for all 
pollution, destruction of animal habitat, endangerment of certain spe- 
cies, ozone depletion, etc., and at the pinnacle, “overpopulation.” Oras 
Dr. Paul Ehrlich says, “Too many cars, too many factories, too much 
detergent, too much pesticide, multiplying contrails, inadequate sew- 
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age treatment plants, too little water, too much carbon dioxide — all 
can be traced easily to too many people.”* “[TJhe spill [Valdez oil spill in 
Alaska] was caused by a nation drunk on oil.”* Dr. Ehrlich proposes 
controlling population “hopefully through a system of incentives and 
penalties, but by compulsion if voluntary methods fail.” He goes on to 
say, “Many of my colleagues feel that some sort of compulsory birth 
regulation would be necessary to achieve control. One plan often 
mentioned involves the addition of temporary sterilants to water sup- 
plies or staple food. Doses of the antidote would be carefully rationed 
by the government to produce the desired population size.”* However, 
other environmentalists take an even stronger stance: “A ‘hit list’ is 
available upon discreet inquiry...contributions are urgently solicited 
for scientific research on a specific virus that will eliminate Homo 
shiticus from the planet.”® 

Only a form of government which exercised absolute control over 
the citizens would be able to accomplish these desired objectives. How 
could this government be achieved? Let’s examine a classic “environ- 
mental crisis.” 

In 1939 a Swiss chemist, Dr. Paul Muller, patented an insecticide 
commonly known as DDT. DDT was a welcomed replacement for 
earlier, highly toxic insecticides such as arsenic, mercury, fluorine, and 
lead. It was found to kill body lice without harm to humans and was 
therefore used extensively by Allied troops during World War II. Asa 
result, no Allied soldier contracted typhus fever, a lice-carried disease, 
for the first time in warfare history—a stunning change from World 
War I, when more deaths resulted from typhus fever than from bullets. 

Before the use of DDT, approximately 200 million people con- 
tracted malaria annually, and 2 million of those died. But after intro- 
duction of DDT, malaria was almost eradicated. In Sri Lanka alone 
there had been about 2.8 million cases of malaria; with the use of DDT, 
the number had dropped to 17 in 1963. Then, due to attacks on DDT in 
the U.S., spraying was suspended in the late 1960’s. By 1969 Sri 
Lanka was back up to 2.5 million cases. By 1978, six years after DDT 
was banned in the U.S., the number of malaria cases had jumped to 800 
million worldwide, with a reported 8.2 million deaths per year. What 
persuaded the U.S. to ban DDT and cause such disastrous results? 
Environmentalists charged that DDT was so stable it would never be 
eradicated from the environment, that DDT would cause havoc up 
through the food chain, leading to the extinction of numerous species. 
They grimly prophesied a “silent spring.” 

How much truth was in all this? In reality, DDT loses its toxicity to 
insects, let alone larger creatures, in usually less than two weeks. In 
the sea, which receives all run-off from land, 93 percent of all DDT is 
broken down within 38 days, and only one part per trillion can be 
detected in inshore waters. And the “silent spring”? Studies conducted 
by the Audubon Society showed that most bird populations increased 
during 1941 to 1971, the years of heaviest DDT use. Experiments 
failed to show the “shell thinning” in eggs that was supposed to occur 
through ingestion of DDT, even at doses 6,000 to 20,000 times the DDT 
residue level found in nature! It was further alleged that DDT caused 
cancer in humans. However, in 1968, when the average daily human 
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ingestion was 0.065 milligrams, a study was undertaken in which 
volunteer groups were fed up to 35 milligrams per day for periods of 21 
and 27 months. There were no ill effects then or now, nearly 30 years 
later.® 

With all arguments soundly rejected, the environmentalists must 
have had an ulterior motive in banning DDT. What was it? Charles 
Wursta, the chief scientist for the Environmental Defense Fund, refer- 
ring to DDT says, “[T]his is as good a way to get rid of them as any 
(referring to ‘all those little brown people in poor countries’).””? Or as 
stated in more utopian language by Garrett Eckbo, “In each growth 
area of the world, following the experience of China, humane measures 
[would be] designed...to bring the population down to a level that the 
basic ecosystems of its land could support. ...The plans...[would be] 
aimed at ultimate coordination in a steady-state world in which the 
population would be tailored to fit the environment, rather than vice 
versa.”® (Translated: forced sterilization, abortion, and euthanasia.) 

The DDT scare typifies the strategy used by environmentalists to 
implement their worldview of complete government control over forc- 
ibly diminishing population. The strategy: Induce panic by a barrage 
of media hysteria, then demand instant government intervention as 
the only solution. What is astonishing is that EVERY SINGLE ONE of 
the impending “catastrophes” hyped up by the environmentalists has 
been without conclusive scientific basis: asbestos, dioxin, snail-darter, 
alar, ozone depletion, fossil fuel emissions, global warming (an impend- 
ing Ice Age a decade ago!), oil spills, etc. Each “calamity” is merely a 
tool to expand government powers and impose a tremendous, needless 
cost on individuals and businesses. 

A recent case in point: acid rain. A $500 million, 10-year study 
employing 700 of the nation’s top aquatic, soil, agricultural and atmo- 
spheric scientists—the National Acid Precipitation Prevention Assess- 
ment Project— showed virtually NO danger from acid rain either to 
crops or forests, and attributed lake acidification (essentially unchanged 
from pre-industrial times) to forestation! But due to environmental- 
ists’ demands, the response? The Clean Air Act, costing $140 billion in 
total; $7 billion per year to remove 10 millions tons of sulfur dioxide per 
year by 1999 to “recover” 75 lakes, at a cost of $4.7 billion per lake. 
Perpetual liming would have cost under $50,000 per lake! It has been 
estimated by economists Robert Hahn and Willard Steger of Carnegie 
Mellon University that the Clean Air Act, will result in “(A] minimum 
of several hundred thousand jobs at risk...a minimum of 200,000 jobs 
will be quickly lost... This number could easily exceed one million jobs— 
and even two million...”° “Today, the public and private costs of meet- 
ing environmental regulations amount to more than $90 billion per 
year!”!0 

Environmentalists press for such “remedies” at astronomical costs 
because they cripple the free enterprise economy. One senator, Timo- 
thy Wirth, has been candid enough to state, “We’ve got to ride the 
global warming issue.... Even if the theory is wrong...” “The late Barry 
Commoner, former Socialist Party presidential candidate, professor of 
plant physiology and chairman of the department of botany at Wash- 
ington University, stated categorically that ‘capitalism is the earth’s 
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number-one enemy.’...Small is Beautiful author E. F. Schumacher 
claims that free markets ‘take the sacredness out of life, because there 
can be nothing sacred in something that has a price.”"! What kind of 
world is it that these people want? It is very evident from the kind of 
words that fill Schumacher’s book, words like “force, constrain, legis- 
late, command, exact, require, cause, pressure, entice, direct, summon, 
and, oh yes, tax.”"*(italics original) At Earth Day 1990, British musi- 
cian Billy Bragg sang the communist anthem and then shouted: “We 
must reject capitalism. We must commit to the ideal of collectivism.”” 

However, these ecologists are forgetting to look at the facts again. 
“In some areas of Eastern Europe, air pollution is 50 times heavier 
than in the U.S. and life expectancy is ten years less. In some areas, 
90% of children suffer respiratory diseases. A military accident in the 
Soviet Union has destroyed one-third of all marine life in the White 
Sea, including 100,000 seals and 5 million starfish (which covered an 
18-mile stretch of beach to a depth of 8 inches). 70% of Czechoslovakia’s 
rivers (and 95% of Polish) are heavily polluted, 40% of sewage 
untreated, 50% of Czech forests (33% of Bulgarian) are dying or dam- 
aged, and pollution-related cancers and infant mortality are soaring. 
In many countries, metals pollution has destroyed half of available 
farmland. 

The Suzhou River in Shanghai is greenish-black and devoid of 
animal and plant life. Poisonous gas bubbles frequently surface. About 
60% of Red Chinese do not have access to uncontaminated water.” By 
contrast, a new study by economist Mikhail Bernstam found that in the 
U.S. pollution emissions dropped 13 percent from 1940 to 1986, while 
at the same time the U.S. population rose 82 percent and the real gross 
national product increased over 380 percent! “...{WJestern countries 
cut their steel use per $1,000 of GNP by 24 percent from 1975 to 1985 
and their energy usage by nearly 15 percent, while the Warsaw Bloc 
countries increased their energy use by 8 percent and their steel use by 
12 percent even as their GNP growth fell apart.” Bernstam “concludes 
that ‘market economies promote resource efficiency, while no-market 
countries promote resource waste.” “Per dollar of GNP, socialist 
economies use nearly three times as much energy as market econo- 
mies.”!® 

In 1936 in Denver, Colorado, H.T. Pershing put it in everyday 
language: “You can’t speed the progress of the rider by hindering the 
horse, and you can’t increase prosperity by decreasing production, and 
you can’t increase employment by hampering business....to try to force 
business to employ more men by taxing it is about as stupid as trying to 
force a hen to lay more eggs by starving it.”!” 

We have found that for more than two decades radical environ- 
mentalists using the slogans “small is beautiful,” “nature is better,” 
“industry is bad,” etc. have been turning our government from a “gov- 
ernment of the people” to a “government to regulate the people”—with 
the intent to eliminate “people” along the way. It is a defeatist, 
hopeless philosophy that has only repression and even death as its end 
result. These environmentalists have left behind a trail of laws, 
government intervention, millions of lost jobs, billions of dollars of cost 
to taxpayers, a more socialistic government, and economic disaster all 
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in the name of a “greener earth.” However, due to unquestionable 
scientific proof, many Americans are finally waking up and realizing 
that every environmental “crisis” that comes along is not necessarily 
true, and that the environmentalists’ socialist utopia cannot match our 
own free enterprise system in either production or in conservation. 
When God set man on this earth He charged him with the duty to 
subdue and have dominion over it. However, this was not a blank 
ticket for man to do anything he wants. The Lord gives severe warning 
to men to keep His commandments and to keep the land clean. In 
Jeremiah 16:18 God speaks through Jeremiah and says, “I will repay 
them double for their wickedness and their sin, because they have 
defiled my land...(NIV) In Leviticus 26:3-4 God promises “If you 
follow my decrees and are careful to obey my commands, I will send you 
rain in its season, and the ground will yield its crops and the trees of 
the field their fruit.” The free enterprise system best answers the role 
of stewardship with accountability to God in responsible and fruitful 


ecology management. 
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NAZI PAGANISM 


Jean-Marc Berthoud 


Editor’s Note: The following paper is an excerpt from a much longer mono- 
graph, “La foi chretienne et le retour du paganisme” (The Christian Faith and 
the Return of Paganism), and is reprinted here with the author's permission, 
Translated from the French by Ellen Myers. 


It is well known that the rise of Nazism represents the massive 
return of German pagan mythology. What is much less known is the 
role played by Oriental mythology in this rebirth of paganism. Already 
in the 1920s the Germany of the Weimar Republic—permissive, deca- 
dent and materialistic, incapable of defending itself against the 
fanaticisms which attacked it from all sides, just as we are today— 
knew a strange attraction for everything which came from the Orient. 
Christian philosophers like Thomas Molnar (Le dieu immanent. La 
grande tentation de la pensee allemande, Dominique Martin Morin, 
Paris, 1982) and Henry Massis (Defense de l’Occident, Plon, Paris, 
1927) have shown not only that German philosophical and theological 
idealism represented a pantheistic temptation aiming to place God 
within the interior of the universe and even of man, but that it was 
totally estranged from the Bible and from Christianity, attaching itself 
instead to the mystical currents of the Orient. 

In 1920 the German teacher of esoteric wisdom Hermann 
Keyserling founded his famous School of Wisdom at Darmstadt, center 
of meditation and instruction, which acted as a catalyst between the 
pantheistic idealism of German philosophy and oriental spirituality. 
Here we must again take note of the major role which the betrayal of 
the liberal theologians played in the spiritual disarmament of Ger- 
many. When they abandoned and did all they could to destroy the trust 
of the people in the inspiration and authority of the Bible, they opened 
wide the doors of a Europe in advanced spiritual and political decay to 
the powers of hell. If the invasion of the occult seems always to precede 
revolutions, this invasion is invariably introduced by traitorous theolo- 
gians. History is always the same. The abandonment of the faith 
precedes the entrance of the demons, and the latter is the prelude of 
the sufferings entailed by wars and revolutions. This ceaselessly 
repeated history was prophetically described by Jesus Christ in the 
parable of the house delivered from a demon, swept and put in order, 
but since it is not inhabited by the Holy Spirit it ends up occupied by 
eight demons so that its latter end is worse than its beginning (Luke 
11:24-26). The new paganism is actually much worse than the ancient 
one before the coming of Christianity. 

It is in this context of apostasy and occult invasion that the Nazi 
movement appeared in Germany. This year (1989) we celebrate to- 
gether with the bicentennial of the French Revolution the centennial of 
the birth of Adolf Hitler. It is interesting to know that if he is today 
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universally rejected in the West, it is otherwise in certain Oriental 
countries like India or China.’ The banner of Nazism, the swastika, is 
nothing but an ancient Hindu emblem widely used in the Orient. The 
cult of the Aryan race to which the Nazis dedicated themselves did not 
merely refer to the myth of the purity of the Nordic races, but espe- 
cially to the Hindu myth of the Aryans, legendary ancestors of all the 
civilizations of the Indian subcontinent. Near Delhi may be visited a 
monument in honor of the swastika, where we read the following 
words: 

This very ancient symbol is a particularly sacred sign. 

For at least eight thousand years it has been the mark of 

Aryan civilization and culture. ... It is not only found in 

India but in all Buddhist countries as well as in other 

foreign countries. All Aryan scriptures ... trace their 

origin to this symbol.” 

The all-engulfing power of Adolf Hitler upon the crowds and upon 
his entourage was neither a normal nor an accidental phenomenon. By 
means of the various initiatory societies to which they belonged Hitler 
and his colleagues entered directly in contact with the powers of 
darkness which they thought to use for themselves, but whose slaves 
they became in effect. Let us briefly mention a few of these occult 
sources which exercised such an influence upon the Fuehrer, and 
which reappear today under other forms. 

First of all, Hitler was strongly marked by the Thule Society whose 
leader, Dietrich Eckhart (whom some see as the Magus of Nazism) had 
a strong influence on Hitler. Thus in Weimar Germany the occult 
powers were resurrected which had formerly animated the pagan 
Germanic nations. Thule represented the mythical paradise of the 
north, the land of the Hyperboreans, superior beings able to receive 
from the gods that occult gnosis or primordial knowledge which was 
the fruit of the forbidden tree of the knowledge of good and evil. This 
knowledge gave to the initiates the means of lifting the seals of the 
hidden powers of the universe. To avail himself again of this hidden 
power, lost by the fault of Christianity, for himself and for the German 
nation became the hidden passion which animated the entire death- 
dealing work of Adolf Hitler. 

To do this he sent expeditions to Tibet to persuade the masters of 
esoteric wisdom of the Himalayas to communicate their hidden power 
to the leaders of the Third Reich. The Vril Society, German offshoot of 
this branch of Hinduism whose explicit symbol is the swastika, was 
headed by Professor Karl Haushofer, who had been a disciple of 
Gurdjieff in Tibet and of the Green Dragon Society in Japan. Under his 
influence numerous branches of the Vril Society opened in German in 
the 1920s and 30s. Upon the death of Eckhart Haushofer became the 
chief occult advisor of Hitler and initiated him in the secret teachings 
of Madame Blavatsky, founder of Theosophy and in a way the mother of 
the Western occult renewal of the end of the nineteenth and of the 
twentieth century. It is also useful to know that the formation of the SS 
and in particular their officers was closely linked to their initiation in 
these occult societies and their esoteric practices. The Vril Society 
believed in an obsessive manner that the German people enjoyed 
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privileged links with the mythological race of Aryan masters, the 
supposed ancestors of the Hindus of today, and the guardians of this 
hidden power of the universe which is the object of so many longings. 

According these theories, largely accepted by Hitler, the historic 
mission of the German people was to rediscover these ancient pagan 
roots by eradicating in Europe anything which might hinder them. 
The implacable hatred of the Nazis against the entire Judeo-Christian 
tradition thus becomes much more understandable. The stress which 
their Darwinian evolutionism pushed them to place upon the biological 
aspect of the purity of the race, and their obsession with an authenti- 
cally Germanic nation led the Nazis to project upon the Jews (a group 
identified both racially and spiritually as impure) their will to stamp 
out an evil conceived as being both spiritual and racial. Thus the 
extermination policy of the Nazis had a double root, the pseudo-scien- 
tific biological root through evolutionism, and the spiritual and satanic 
root through the occult. 

It is now manifest that the power which Hitler exercised over the 
crowds drew at least in part from the source of these various occult 
practices. Studies have been made of the particularly strange gestures 
which Hitler used during his violent diatribes before the unleashed 
German crowds. It can be shown that these bizarre but always identi- 
cal gestures had an occult meaning, being so many appeals to the 
powers of hell expressed by gesture symbols. As was written by 
Hermann Rauschning, an intimate acquaintance of Hitler: “One can- 
not help thinking of Hitler as of a medium ... the medium is possessed 

. Without any doubt, Hitler was possessed of forces which were 
beyond him ... and of which the individual called Hitler ... was only the 
temporary instrument.”* 

The hell of violence unleashed by the Nazi undertaking can no 
longer hardly surprise us when we look upon it under the aspect of 
such a close collusion with the powers of hell. 

This prodigious return of ancient Germanic paganism married to 
the paganism of the Orient which was National Socialism was tempo- 
rarily broken by the victory of the Allied powers in 1945. But the Allied 
military victory did not at all arrest the return in force of paganism in 
our Western civilization. For the destruction of Christianity—*Will I 
still find the faith on earth upon my return?” our Lord asked Himself— 
Satan was after numerous centuries of defeat again let loose upon the 
world and upon the nations. 
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TEILHARD, EVOLUTION 
AND THE CATHOLIC 
CHURCH 


It is not surprising that most Christians—and particularly Catho- 
lics—are unaware that the traditional teaching of the Church concern- 
ing the creation of mankind by God, with no genetic link between 
humans and beasts, is strongly supported by scientific evidence. 

Many who seek to bridge the gap between Darwin’s evolution and 
the Book of Genesis account of Creation erroneously contend that the 
Catholic Church’s position is this: we are free to believe and teach 
evolution as long as we acknowledge that, at some time during the 
evolutionary process, God created and infused a soul into man’s body. 

This is untrue. And it is an untruth stemming from a deliberate 
perversion of the meaning of Pope Pius XII’s important encyclical 
Humani Generis issued in 1950. In that encyclical, the Holy Father did 
not say the teaching of evolution is permissible under certain circum- 
stances. In fact he said just the opposite. 

What Humani Generis said was this: nothing more than discus- 
sion about the possibility of evolution of man from pre-existing matter 
is to be permitted. What is more, this discussion was to be restricted 
and limited to only those experts “in the human sciences and sacred 
theology” and these same experts were specifically forbidden to teach 
as an established fact that man’s body evolved from a lower animal. 

As has been the case on many issues over the past 25 years, certain 
self-serving Catholic scholars not only have ignored the guidelines set 
down in Humani Generis in their discussions of evolution, but have 
misrepresented what the encyclical said. For example, Father Robert 
North, S.J., has circulated this false line: “Many Catholics were among 
these (who believed in evolution) even before it was officially decreed in 
1950 that bodily evolution is not incompatible with Church teaching.” 
This statement appears in Father North’s “Teilhard and the Creation of 
the Human Soul,” a defense of the controversial Father Teilhard de 
Chardin, S.J. ... 

Father Teilhard’s major works have been emphatically rejected by 
the Vatican’s Congregation of the Holy Office and a monitum (warning) 
that they contain grave errors was approved by Pope John XXIII in 
1962. Nonetheless, his writings and theories are widely praised and 
used by many religious educators in high places today. As concerned 
parents realize, many catechetical problems in Catholic schools stem 
from adaptations of Teilhard’s writings on evolution. 

Who was Teilhard de Chardin (1881-1955) and what were his goals 
in life? Is he perhaps the “missing link” that explains much of the 
turmoil going on in the Church today? Father [Patrick O’Connell 
served with Teilhard in China for many years and sheds some light on 
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these questions. ... while still a Jesuit student, Teilhard became a 
member of the exclusive Count Begouen circle at Toulouse, the object of 
which was to propagate Darwin’s theory in France and to introduce it 
into the Catholic seminaries of Europe. 

Father Teilhard became one of the most extreme and active propa- 
gandists for the evolutionists, and when he went to the Jesuit College 
of Hastings in England he was involved in promoting one of several 
frauds “proving” that man evolved from a lower animal form of life. 
The first fraud was the so-called Piltdown Man found by workers in a 
gravel pit—a skull of human shape with teeth said to be like those of an 
ape. Father Teilhard and other evolutionists used the Piltdown discov- 
ery for 40 years as “proof” of the theory of evolution—until 1953 when 
it was discovered that the teeth of the ape-man were only a few years 
old, deceptively stained to give them the appearance of age. The skull 
was that of a human who had died thousands of years before. 

Later, while in China, Father Teilhard became the champion of the 
so-called Peking Man—another attempt to “prove” that man evolved 
from a lower form of life. The discovery of the Peking Man, courtesy of 
a grant from the Rockefeller Institute, prompted Father Teilhard to 
invite his former professor, the famous evolutionist Marcellin Boule to 
China. Boule, one of the world’s greatest authorities on fossil skulls, 
was enraged when he inspected what had been unearthed—some bat- 
tered skulls of monkeys that had been killed and eaten by workmen at 
a limestone quarry thousands of years before. 

As Father O’Connell tells it, the disheartened Father Teilhard 
nonetheless decided to keep these bones. “His secretary, a German 
lady, is alleged to have stated that Fr. Teilhard entrusted these fossils 
to her, and that she put them on board an American ship, after the 
Japanese had surrendered (following World War II), but that they 
‘disappeared.” To this day the so-called Peking Man fossils have never 
been found. ... 

Failing to present concrete evidence of any “missing link” between 
man and animal, Father Teilhard turned to explaining that “the ma- 
chinery of evolution” is not based on any phenomena that can be 
observed. ... 

Teilhard de Chardin’s goal in life, as Father O’Connell points out, 
was “aimed at nothing less than bringing about a radical change in the 
teaching of the Catholic Church.” ... So here is the man, Teilhard, the 
so-called great Catholic scholar and evolutionist who is highly praised 
by those who have misrepresented Humani Generis in order to subvert 
the Church’s teachings. 

“Some impudently and indiscreetly hold that evolution, which has 
not been fully proved in the domain of natural sciences, explains the 
origin of all things, and audaciously support the monistic and panthe- 
istic opinion that the world is in continual evolution,” Pope Pius XII 
said in that encyclical, “Communists gladly subscribe to this opinion.” 

The fact that Father Teilhard appointed the late Sir Julian Huxley 
and Professor Gaylord Simpson, two militant atheists, among his liter- 
ary executors leads Father O’Connell to state as follows: 

After his death, an international committee composed 
mostly of atheists took over Father Teilhard’s manuscripts 
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and published them without the permission of the Gen- 

eral of the Jesuits and without an imprimatur. The Jesu- 

its get no share in the immense profits being made by the 

sale of these works; atheists like Sir Julian Huxley have 

used them for the propagation of atheism; Russian Com- 

munists have translated [them] into Russian. ... 
Many Christians, especially young people, think of their religion as 
dull and boring. Why bother, they ask, if the Bible is a myth and we all 
evolved from apes? Unfortunately, such fallacies are being taught even 
in Catholic schools. Our Christian obligation demands that these ideas 
be challenged. 


Reprinted from the Mindszenty Report, Vol. XIX, No. 4 (April 1977) 
P. O. Box 11321, Saint Louis, MO 63105 
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BOOK REVIEW 


Wolfgang Smith, 
Teilhardism and the New Religion. 
Rockford, IL: Tan Books, 1988. 250 pp., softbound. 


This book is, as it claims, a thorough analysis and refutation of the 
teachings of Pierre Teilhard de Chardin, Composed by a physicist and 
mathematician who has also studied deeply into philosophy and theol- 
ogy, it brings to bear upon Teilhard’s writings the exacting scrutiny of a 
scientist and the comprehensive overview of an educated believer. 

Smith has read almost all of the available published works of 
Teilhard. He quotes from them with precision as he analyzes their 
content. For instance, as he tells us early on (p. 14) that “for Teilhard, 
not only is evolution a fact: it is the all-important fact,” he quotes here 
and elsewhere to prove his observation. In the telling, Teilhard’s 
thoughts become much better organized by Smith than they ever were 
in Teilhard’s own mind, and, as their content is gradually presented 
and weighed, one clearly sees their true place both in the reality of 
Smith’s framework and in the fantasy of Teilhard’s. Whoever wants a 
concise idea of what de Chardin really said and of what it really means 
can do no better than to read Smith’s masterful analysis of Teilhard’s 
vision of the world. 

Dr. Smith is, among other things, an expert on geometrical spaces. 
It is intriguing to witness how he handles, in mathematical terms, the 
unscientific geometrical notions in Teilhard’s view of the cosmos: that 
Heaven is neither ‘above’ nor ‘within,’ but ahead of us in time (p. 34); 
that “it is the nature of Matter, when raised corpuscularly to a very 
high degree of complexity, to become centered and interiorized” (p. 49); 
that the ‘Omega Point’ is the ultimate term of cosmogenesis and 
coincides in reality with Christ (p. 80); that in the evolving universe 
God is not conceivable (either structurally or dynamically) except 
insofar as he coincides with ... the center of convergence of 
cosmogenesis, ... a God who is functionally and totally ‘Omega” (p. 
118); that “creation, incarnation and redemption are not facts which 
can be localized [Teilhard’s emphasis] at a given point of time and 
space” (p. 123). 

When Smith tells us (p. 19) that there is “no evidence at all” for the 
transformist hypothesis in which Teilhard so firmly believed, he is 
speaking as a scientist and on the basis of the most up-to-date scientific 
data. And he shows us (p. 22-23) that the transformist dream is based 
on faith alone, as de Chardin admitted and as recent discoveries in 
biology are demonstrating ever more clearly. 

Teilhard’s aim was to found a new Christianity (p. 23). By visualiz- 
ing Heaven as a development that is neither above us nor within us but 
only ahead of us in time, Teilhard was able to transpose and falsify 
virtually every traditional Christian conception, beginning with the 
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idea of man (p. 34-35). As a scientist, Smith finds that Teilhard speaks 
only in metaphors: “take away the metaphors and there is no theory 
left. What is lacking in Teilhard’s doctrine are scientific definitions, 
scientific concepts” (p. 58). 

Thus, to Teilhard the pseudoscientist, the notions of creation and 
development, while they are separated in Scholastic thought, “are seen 
to be constantly fused, combined together” (Christianity and Evolu- 
tion, p. 23). As a scientist and mathematician, Smith shows this 
reflection of Teilhard to be unscientific. “Is it possible to conceive of a 
single, omnipresent Point? Now, as every mathematician will readily 
understand, it is not only possible, but quite easy to do so; what is 
needed (if we may be excused for the use of technical jargon) is a 
‘vertical dimension,’ orthogonal to space-time, and an extended metric 
which is degenerate in that vertical direction” (p. 72, 97). 

Smith finds that Teilhard’s notion of a gravitationally convergent 
universe is scientifically obsolete (p. 81); it contradicts the law of 
entropy (p. 84). Teilhard’s notion of Christ as standing at the Omega 
Point is a misunderstanding of velocity vectors (p. 95-96). Teilhard’s 
notion of history, based on his unscientific “Law of Complexity,” “has in 
effect cut down our field of vision to dimensions of smallness never 
before attained; to a single one-dimensional continuum, so to speak, 
coordinatized by a postulated ‘parameter of complexity.” The difficulty 
is that Teilhard presents as mathematical and scientific what is not a 
mathematical or scientific notion of ‘complexity’: “in mathematical 
parlance, it is not a variable taking values in an ordered set” (p. 167- 
168). 

From the start, Teilhard’s celebrated Omega Point” was nothing 
more than a quasi-theological notion, masquerading in scientific dress” 
(p. 109). Teilhard rather openly admitted that he was preaching a form 
of pantheism (see, for example, Christianity and Evolution, p. 171), 
and Smith shows (p. 111-112) that his theory could be nothing else. 
Teilhard insisted that God can be defined only as a “Center of centers” 
(Human Energy, p. 168), and Smith points out (p. 116) that he seems to 
have told that he, unfortunately, opened his heart and his destiny to 
this daemon (The Heart of the Matter, p. 68). 

The tragedy of Teilhard de Chardin extends also, of course, to the 
wider circle of his followers and admirers within and without the 
Church, who, in the words of Walter Kasper (Jesus the Christ, p. 17- 
18), have felt that he offered in our own century “a particularly in- 
spired version” of the Logos approach to Christology. But who or what 
inspired the work of Teilhard de Chardin? As Smith points out (p. 119- 
120), Teilhard had entirely rejected the New Testament Logos in favor 
of “the neo-Logos of modern philosophy - the evolutive principle of a 
universe in movement” (Christianity and Evolution, p. 180-181). 
Teilhard the scientist turned out to be a brazen deceiver, as is most 
clearly exemplified in the hoax of the Piltdown Man, which he helped to 
perpetrate. Teilhard the theologian opened his mind to an inviting 
anti-theology which presented (he thought) the key to life, not in the 
Holy Spirit, “the Lord and Giver of life” (Nicene Creed), but in the 
secrets of matter and of nuclear energy. Teilhard the artist unfolded 
the poetry of his imaginary cosmos ostensibly under the inspiration of 
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erotic love, as he himself implicitly declares where he says that passion 
is “the inspirer of genius, the arts and all poetry” (Human Energy, p. 
129). Then the Holy Spirit did not inspire him, and his followers could 
keep this in mind as they reflect on his ideas. 

Renowned pursuer of a scholarly illusion, 

He embraced this sinful world with passion and confusion, 

Exchanged the facts of faith for a fancy microscopic, 

And conceived a cosmic daydream that evolved into its topic. 

Such could be a fitting epitaph on the life and work of Pierre 
Teilhard de Chardin, a writer (a priest, a religious), the founder of a 
new religion. 


— Reviewed by John F. McCarthy 


Reprinted with permission from Living Tradition, September 1989, No.25, page 
7, published by Sedes Sapientiae Study Center, Via Concordia 1, Rome 00183, 
Italy. 
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THEY CREATED 
THEIR OWN MONSTER 


Paul A. Bartz 


Creationists have always said that evolutionists would get science 
into trouble. One potential trouble area was identified in evolution’s 
claim, in the name of science, that human beings were simply another 
animal in the chain of life. 

Animal rights extremists have tried to end all uses of animals in 
research claiming that “all species are morally equivalent and we have 
no right to use animals in biomedical research.” That doesn’t leave 
biomedical researchers who accept evolution with much of a defense. 

The assault of animal rights extremists on medical research was a 
hot topic at the recent annual meeting of the American Association for 
the Advancement of Science. According to Frederick Goodwin, admin- 
istrator of the alcohol, drug abuse and mental health division of the U. 
S. Public Health Service, the biomedical community is demoralized 
and some researchers have even left this field of research because of 
the attacks. He said that animal rights groups knowingly use false 
arguments. 

Goodwin said that animal rights groups are taking advantage of 
the fact that most Americans are scientifically illiterate. As one ex- 
ample, he cited the claim that all research done with animals could be 
done today with tissue cultures or computer models. I agree with 
Goodwin. Most people have no idea of how crude our best computers 
are and how limited our understanding is, especially when compared to 
biological realities. 

But evolutionists are going to have to come up with a better 
justification than “public consensus” in defining the relationship be- 
tween humans and animals. 

To be sure, creationists don’t condone cruelty to animals. But it 
wasn’t the animal rights people who invented “be kind to animals 
week.” Decent people have always been concerned about animals. 

At the same time, it was God Himself Who killed the first animals 
to provide clothing for Adam and Eve. Animals are qualitatively 
distinct from human beings. 


Reprinted from Bible-Science Newsletter, Minneapolis, MN 55432, Vol.28, No.4, 
April, 1990. 
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Objection 
Sustained 


The great god Chance 

Made a lyre-bird from a lizard 

With one flick of his spoon In the primordial soup. 

Of what, then, did he make The Man who bled for men? 


Eve Lewis Perera 


Insight 


Fan-form leaf of a ginkgo tree; 
Spoon-shaped tail of a manatee; 
Green-seed symmetry of kewi fruit; 
Fragil hopefulness of legume shoot; 
Clumsy defense of a porcupine; 
Welcome warmth of winter sunshine; 
Tufted ears of the Canada lynx: 

How God thinks. 

Robert R. Hostetler 
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CREATION, DEATH, 
ETERNAL LIFE 


Ellen Myers 


Jesus Christ tells us in John 8:51, “If a man keep my saying, he 
shall never see death.” This sure promise of our Lord to His people is 
confirmed by a wealth of other Scripture passages. The Gospel of John 
especially overflows with His promises of eternal life for His people. 

The life Christ brings is not a mere earthly extension of physical 
breath. George MacDonald rightly condemns this “poor idea of living 
forever, all that commonplace minds grasp at for eternal life [which is] 
its mere concomitant shadow, in itself not worth thinking about.” No, 
the life Christ brings is life of a different kind altogether—it is God’s 
own life! For to “as many as received Him, to them He gave power to 
become the sons of God, even to them that believe on His name: which 
were born, not of blood, nor of the will of the flesh, nor of the will of 
man, but of God” (John 1:12-13). This is why we must be “born again, 
born from above” (John 3:3, 5-7). Because in this new birth from above 
we receive God’s own supernatural life, it is everlasting. “For God so 
loved the world that He gave His only begotten Son, Jesus Christ, that 
“whosoever believeth in Him should not perish, but have everlasting 
life” (John 3:16, 36). 

To repeat, this new life is not the physical, natural life we enter by 
natural birth. This is why Jesus exhorts His hearers not to “labor ... for 
the meat which perishes, but for that meat which endures unto ever- 
lasting life, which the Son of man shall give to you” (John 6:27). Over 
and over again Jesus repeats this exhortation (see John 6:40, 47, 51, 53- 
58; John 8:12, 23, 51; John 10:27-28; John 12:44-46, 50; John 14:6, 19; 
John 17:2-3). Just before He raises Lazarus from the dead, Christ 
unforgettably reveals Himself to Martha: “I am the resurrection, and 
the life: he that believeth in me, though he were dead, yet shall he live: 
and whosoever liveth and believeth in me shall never die.” The entire 
Gospel of John was “written that you might believe that Jesus is the 
Christ, the Son of God: and that believing you might have life through 
his name” (John 20:31). 

The unconverted man, not having Christ in himself, does not have 
this life. C. S. Lewis makes this very clear: 

But what man, in his natural condition, has not got, is 
Spiritual life—the higher and different sort of life that 
exists in God. We use the same word life for both: but ... 
the difference between Biological life and spiritual life is 
so important that I am going to give them two distinct 
names. The Biological sort which comes to us through 
Nature, and which (like everything else in Nature) is 
always tending to run down and decay ... is Bios. The 
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Spiritual life which is in God from all eternity, and which 

made the whole natural universe, is Zoe. Bios has, to be 

sure, a certain shadowy or symbolic resemblance to Zoe: 

but only the sort of resemblance there is between a photo 

and a place, or a statue and a man. A man who changed 

from having Bios to having Zoe would have gone through 

as big a change as a statue which changed from being a 

carved stone to being a real man.(Mere Christianity, p.123) 
A little further on Lewis adds: “The whole offer which Christianity 
makes is this: that we can, if we let God have His way, come to share in 
the life of Christ. If we do, we shall then be sharing a life which was 
begotten, not made, which always has existed and always will exist.” 
(ibid., p.137) 

The Apostle John again elaborates on this theme of eternal life in 
Christ: “That which we have seen and heard [of Christ, the Word of 
Life, and eternal life Himself] we declare to you, that you also may 
have fellowship with us; and truly our fellowship is with the Father 
and with His Son Jesus Christ. And these things we write to you that 
“your joy may be full” (I John 1:3-4). He warns us not to love the 
world—the lust of the flesh, the lust of the eyes, and the pride of 
(natural “Bios” life)life—because “the world is passing away, and the 
lust of it: but he who does the will of God abides forever” (I John 2:15- 
17). Love for our brothers and sisters in Christ shows that “we have 
passed from death to life” and “He who does not love his brother abides 
in death” (I John 3:14-15). I John 4:9 reiterates John 3:16: “In this the 
love of God was manifested toward us, that God has sent His only 
begotten Son into the world, that we might live through Him.” 

We who believe in Him have this new life in Christ now: “And this 
is the testimony: that God has given us eternal life, and this life is in 
His Son. He who has the Son has life: he who does not have the Son of 
God does not have life. These things I have written to you who believe 
in the name of the Son of God, that you may know that you have eternal 
life, and that you may continue to believe in the name of the Son of 
God.” (I John 5:11-13) The epistle ends on the same note: “And we 
know that the Son of God has come and has given us an understanding, 
that we may know Him who is true: and we are in Him who is true, His 
Son Jesus Christ. This is the true God and eternal life.” (I John 5:20) 

In Galatians 2:20 St.Paul sums up the Christian’s new life as the 
sharing of Christ’s crucifixion, death, and resurrection: “I am crucified 
with Christ, yet I live; yet not I, but Christ lives in me; and the life 
which I now life in the flesh, I live by the faith of the Son of God Who 
loved me and gave Himself for me.” Life in Christ is a new creation: 
“For in Christ Jesus neither circumcision nor uncircumcision avails 
anything, but a new creation” (Gal.6:15). “Therefore, if anyone is in 
Christ, he is a new creation; old things have passed away; behold, all 
things have become new” (II Cor. 5:17). “God, who is rich in mercy, 
because of His great love with which He loved us, even when we were 
dead in trespasses, made us alive together with Christ (by grace you 
have been saved), and raised us up together, and made us sit together 
in the heavenly places in Christ Jesus.” (Eph.2:4-6). Our “new man” 
was “created according to God, in true righteousness and holiness” 
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(Eph. 4:24). Romans 6 is all about our (if we are believers) being dead 
to sin (our old natural man having been buried together with Christ in 
His death) and our resurrection together with Him to “newness of life.” 
Qur believing loved ones are with Him in eternal joy now, “absent from 
the body and present with the Lord, which is far better” (Philippians 
1:23, II Corinthians 5:1-6). 

Here we also find the glorious truth that death no longer has 
dominion over Christ; “Likewise you [believers] also, reckon yourselves 
to be dead indeed to sin, but alive to God in Christ Jesus our Lord.” 
(Romans 6:9-11) Colossians 3:3 reminds us believers that “you are 
dead, and your life is hid with Christ in God.” One of the most impres- 
Sive passages on the powerlessness of death over Christ and His people 
is I Corinthians 15:12-58. Here our Christian faith is made dependent 
upon the true and historical resurrection of our Lord: “And if Christ is 
Not risen, your faith is futile; you are still in your sins! Then also those 
who have fallen asleep in Christ have perished. If in this life only we 
have hope in Christ, we are of all men the most pitiable.” (I Cor.15:17- 
19) “But now Christ is risen from the dead ... For since by man came 
death, by Man also came the resurrection of the dead. ... The last 
enemy that will be destroyed is death. ... And as we have borne the 
image of the man of dust, we shall also bear the image of the heavenly 
Man. ... then shall be brought to pass the saying that is written: ‘Death 
is swallowed up in victory.” (vv.20, 21, 26, 49, 54) Other wonderful New 
Testament verses showing us the powerlessness of death over Christ’s 
people are the wonderful fourth chapter of II Corinthians, II Cor.5:1-8, 
Philippians 1:19-23, Phil.3:20-21, I Thessalonians 5:9-10, and II Timo- 
thy 2:11. 

This victory over death is hinted at in the Old Testament as well. 
Examples are Exodus 3:6, which Jesus Christ quotes to show the 
resurrection-denying Saducees that the God of Abraham, Isaac and 
Jacob “is not the God of the dead, but of the living” (Matthew 22:31-32). 
What Bible-believing Christian has not rejoiced in spirit upon reading 
the words of Job: “For I know that my Redeemer lives, and He shall 
stand at last on the earth; and after my skin is destroyed, this I know, 
that in my flesh I shall see God, Whom I shall see for myself, and my 
eyes shall behold and not another. How my heart yearns within me!” 
(Job 19:25-27) Let us rejoice in Psalm 16:10-11; Ps.17:15; Ps.49:15; 
Ps.115:17-18; Isaiah 25:8; Is.26:19; and others. The glorious words of 
Isaiah 66:22-24 forecast the wonderful prophecy of Revelation 21:4 
that God will dwell with His people in joy forever in His new heaven 
and new earth where “there shall be no more death.” 
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Clip and mail to: CREATION SOCIAL SCIENCE 
AND HUMANITIES SOCIETY 
1429 N. Holyoke 
Wichita, Kansas 67208 


Q Enclosed is my payment of $15* for Sustaining Membership 
dues. I subscribe to the Creation Social Science and Humani- 
ties Society’s Statement of Belief: 

1. The Bible is the written Word of God. It is inspired and 
inerrant throughout. Its assertions are historically and 
scientifically true in all the original autographs. To the 
student of the social sciences and humanities this means that 
the account of origins in Genesis is a factual presentation of 
simple historical truths. 

2. All basic types of living things, including man, were made by 
direct creative acts of God during the Creation Week described 
in Genesis. Whatever biological changes have occurred since 
Creation Week have accomplished only changes within the 
original created kinds. 

3. The great Flood described in Genesis, commonly referred to 
as the Noachian Flood, was an historic event worldwide in its 
extent and effect. 

4. We are an organization of Christian men and women who 
accept Jesus Christ as our Lord and Saviour. The account of 
the special creation of Adam and Eve as one man and woman 
in the image of God and their subsequent fall into sin is the 
basis for our belief in the necessity of a Saviour for all 
mankind. Therefore, salvation can come only through 
accepting Jesus Christ as our Saviour. 
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